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assumed In those which are seen through nimittas14'.

Again, the Buddhists urge here that the fakti may
not explain the point, but there is a subtle kind of jdti
in the form of kurvadrtlpatva which in spite of the grosser
form of difference existing between the grass, the arani
and the Jewel, determines that the effect is of one kind
only. This view, like the previous one, is rejected by
the Naiyayikas on the ground that the so-called subtle
jdti may be present even in non-fire and from which
smoke may be produced.

It is, again, urged by the opponent that the differ-
ence and the identity of the class of effect depend upon
the difference and the identity of the material cause and
not upon the mmitta and the non-material causes. Grass
and the rest are the instrumental causes; so that, there
is no harm if grass and the rest belong to different
classes; for, it would not affect the product at all.

To this, again, the Naiyayikas reply that if this be
the fact, that is, in spite of the difference of the class of
the instrumental and the non-material causes, the effect
becomes of the same class, then the instrumental and the
non-material causes should not be called causes at all.

Now, in order to defend the causality of the instru-
mental and the non-material causes, it is held that the
causality of these depends upon the agreement (awaya)
with the effect. But this also is rejected by the Naiya-
yikas who hold that their causality is not merely a case
of agreement {anvaya) with the effect, but only when
they are present, the effect takes pkce and not other-
wise; and thus, the method of difference {vyatireka) also
comes in. Again, in order to determine the class of
effect, it does not depend upon the material cause alone,
but upon the whole sdmagn\ otherwise, there would be
no difference between substance, quality and motion
having the same material cause. We cannot hold that
this rule applies to the substances which are products
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